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CHAPTER 6 

77ze categories qfLaw and Grace in 
Dostoevsky )s poetics 

Ivan  Esaulov 

  opposition    la\v   and Gracc   in D os-
toevsky's po et ics    back to  O ld   
opposition   La\", (Zakon)   first      

 Hi larion       ago. J     
tl1eology tl1e     \",orks  the law 

     [aith   01' gl'acc   \vas   tl1e 
decisive issues  tl1c    dispu tes    Rom an  
cism and early   As       
insisted , this     is fil'mly I'ootcd  tl1C ep istlcs    and 
tl1e lettel's to tl1e   and to tll e   \vere     
importa n t     tcxts    polemics. Howcvcl', th is 
same    thc       quite  
distiBctivc    it \vas th is     \Vl1ich    D os-
toevsky's art     

T he 11istol'Y        witl1 tl1e [am ous, 
    Sermon   and   scm inal   

   sp il'itua lity,       
prea cller \vho   tl1e  Russian     K iev  
1051. 2 l\IIed ievalists    tl1c exact ela tc wl1 c l1 tl1e Sermon was 
prea cl1ed, bu t,     [01' tlS,  its     position il1 
th e   cycle,   this point    al'e virtua lly 
at   it \vas 'bascd   Nc\v   tcxt' and \vas given   

 Easter.  
 his       spe aks   La\",  Moscs given to 

him  God, and  tl1c Grace and Truth w!lic!J l1as appearcd in 
] csus Christ, and    tllC La\v 11as departed ' .4      sets 

   sel'ies       antitl1eses    tl1 c La\v and Gl'ace 
based    op posites,    stl'ess  thc 
universality and   Christianity  tllC t\\'O   
C ll l'ist. H ilal'ion identifics tllC La\v \Vitll tl1c Old Testament,  

  

Categories qfLaw and Crace 

particula l' .with th c      fro m th e    
   VIC\V,   all'cady   complctcly fulfilled ,  th creforc 

must  repl accd ,   has alrcady   repl aced ,   
iI1 to     system  ethica l coordinates . The abroga-

  th e Law docs   a t all   th at it is useless or     
 the   tl1e Law was    th e prep aration  

Tl'uth  Gracc',  so far as ' the La\", was the precursor  th e 
      TrutI1 '.5 Thus, the La\v appeared as  

necessary           its path 
tO\vards Grace:  to tl1C La\v,     

     to polytl1cistic idols to faitll  tl1c   God'.  But 
  tl1is    must  ovc rco mc  full   

  fulfillcd its pred estincd rol e.  if   it becom es  
     balla st    to \vha t is 'ear thly'  

   away  tl1c    
  two possiblc ways      

 thc  seif-assertion in    lifc  spiritual salvation  th e 
    whi ch it is    to fl'ce   from the 'slavery' 

 ea rthly cares.   is  as  restllt  tlle Salvific 
     th c Holy    It is traditionally juxtaposed to 
tl1c    as  supra-legal category  th erefore as   pro leptically 

  all legal     th c    Chris-
    the     th e law   is 

  as scrvile    to nccessity; as    
\vl1icl1   not {'rom God, but        
cxa mple,   law' and tl1c  idca  ' lcgal spacc'); as tl1e 

  frames           tl1e 
\1aricty  lifc 's    as  'dcad letter' , killin g life  
l1indering sp iritua l   as    opposed to tl1c   

 G od. For this   liberation  all tl1e 'sl1acklcs '  tl1e law is 
lISually    as    ideal   (base d  
Gra ce) for Ru ssia , despite     historical fact . 

  say tl1at tl1e sup l'a -legal    al'e  
    tl1c ideal space  'H oly Ru s"   histori cal Ru ssia. 

 11is dctaileel   tl1is text, V N.     thi s 
litcral'y    tllC first [ormulation  th c " Rtlssian idea ' '' , its 
chief     being tlle    'sp irittla l succession' and  
'il oliness as tl1c l1 igllcs t   ideal  bel1aviour,  onc' s life 
position, more exac tly,   special typ e     as 
sacl'ificc, as thc    [01'   world, for valtlc s Wl1icl1 are not qf 
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t!lis   7   m ain    tl1C Sermon was, most likely,   
  tl1e co nve rsio n of R us"   to affirm Ru ssia 's cq uality wit h  

  
  is ye t    for    cultu re. For 

  gc nc rations   Russians      ass imila ting tl1c 
Bibl c   from      domcstic rcading. 

  it is cspccia lly   tl1at tl1c    \raluc-Iadcn 
     La\v a nd G racc is     tl1C    Eastcr 

 and   first G osp cl I'ca clil1g  East cr  bcgil1s \vith 
tlle first vcrsc  5tJohl1' s G ospcl (' 111 tllC     \vas th c ' '''o rd ') 

  co nc ludes \vitl1 tl1e        Wl1icl1 tl1C La\\r  M oscs 
a nd tl1C    CIHi st a rc op poscd: ' Fo r tl1c la\v was    
.Moscs,  gracc    tlll'ou gh J csus CIHist ' (Jo11l1 1:17). 

   tl1C       tl1C first   gavc 
  to          tl1C gospel tex t tl1ey \vc rc 11car ing, 

\VI1OSC limits WCI'C   tllC     tl1C   
scssion of La\v  Grace.   tl1is I1l1 al strcss  th c Eastcr 

  of Christ is  il1dubitablc fact   tl1C    C\'c ry 
OrtllOdox bclicvcr. Thc       tl1is     scgmCl1t 

 Jol1l1's go spel givcs  spccia l 11Orizol1   cxpccta tio l1 to  
dox C IHistial1s  tl1e \VI1Ole    yeaJ'  tl1at tl1C    
calcl1d rical cyclc bcg ins \vitl1    day. 

For OrtllOdox tl1cology a l1d     tl1c  
    al1d     11as       to 

t l1C Cl1lIrcl1's m storical past . Almost  mill cnnium   tl1c Ortl1o-
dox tllcologial1, N.     app lics tl1C sa mc   wl1cn   

   Grace as tl1e al1tip ode   ' Icga l sp ace': 

 its  naturc,    cxcludes tl1c la\v  j ust as   l1aving 
  it  fulfilmcl1t, cxcludcd tl1e Old Tcstam cnt la\v (zakon) <.. .> 

Tll e el1d  thc Old Tcstam cl1t la\v (zakon) is  tl1e same time tl1c end  
thc sccular law  <.. .> Cl1ristial1ity proclaimcd the sur moul1ting  
la\v il1 l1Umal1 relatiol1s11ips il1    lifc   <...> Tl1is was    
Law bascd   Icgal     \\·11 at    said  tl1e     
thc Mount does  and    fittccl il1to  concept  la\v <. ..> The 

  la\v   is      Wl1ich the 
mcmb crs  thc Churcl1 livc in Cllr ist <. . .> [it] is  retum to tlle law (zakon), 

 iftllcre isjustificati on  la\v, tl1cl1 CllI'ist clicd il1 vain.9   empl1asis, 
1.   

Of      \vitll       in tl1is 
    sincc  th e cOl1 tcm pora ry, scc u lar iscd Icgal cOl1scio us-

Categories qf  and  

I1css, tllC cxact    Icgal   is  most    if 
110t tl1c   valuc of tl1C    it  il1   tllC 
ax iology of 'c ivil socicty' .     11O\VCVCr, is    
lIttcrly        Russian  \vl1icl1 11ad  
PO\v(;I'ti.11 il1flucl1cc 011 Russial1     as  \vl1Olc,  

 particula r  D ostoevsky's poeti cs. 
  Ru ssian pmlosophcr   Vysllcslavtsev 

    tl1C La\v  very broad   'as tl1c fUl1damcl1ta l 110Iy 
prccepts (sviafJnia)  tl1C \vl1ole    \vorld, as tlle       

     e tll ics' . 10 111 11is   
     La\v    La\v  love, Law   tlle 

   God' is       of     \Vll icll 
   tl1C   Gosp CIS'.ll   to Vysl1cslavtscv, WllO 

  11is tl10ugh t  5t    OrtllOdox axiology, tl1C     
    is tl1C   ' two grcat    of valucs' 

\\'ll icl1 arc     il1 tl1at tl1cy   cx cludc cac ll Otl1CI', 
' tllC  supcrse des tl1C otl1et' <.. .> tl1e Law is    a Ild    
is tl1c cnd   tl1C Law' .12 Fol' ' tl1e Law SI1O\VS \vhat is  sil1, a l1d 
(arbids SiIl, b u t it is    to figl1t   sil1 <...> tl1e La\v 

   lovc tl1CSil1Iler, but       I 3 
111 D ostocvsky's   tl1e 11eroes '     'Iegal 

spacc' , as      prcsupposcs      critcr ia. 
    771e Brotllers Karamazov   'T l1C       

  wcrc positivcly  for tl1C     cxccpt 
  tl1c la\vycrs \\'110   abou t tl1C moral aspcct  t lJC casc, but 

oIlly, so to spc ak, its COl1 tc m pora ry Icgal aspcct' (15,91). AIso,    
   says   11is fatl1cr: 'Iega lly      

    <. ..>   morally   o\vcs  somCtl1il1g' (14, 111). 
    idcas oflaw  Gracc   sim p ly diffirent    

   lJut arc           
It is     tl1a t, accordil1g to  popular   

     wmcl1 also  its       tllC pocti cs     
Brotllm Kammazov, ablakat'  colloq uia l     advokat 

    is      (14,220). Nor is it  clla l1CC tllat 
clla p tcl' X H I, Book 12,     tl1c     la\vyer sums  ms casc, 
lJas tllC titlc  Adultcrcr  T llOUgllt' (Pre!iubodei my s!l) (12,X III). 
Altl10Ugll  t l1 C ac tualisa tion  strictl y !ega!     tl1c    
Co urse, is   tl1e most        
socic ty. 

   al1d legality,    to D ostoc\'sky, are  110   
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th e disco\lery   civilisa tio n,    is somctimcs 
asc ribcd to   tl1C     [01' D ostocvsky, thc predominancc 

 human rclati onships  juridical (legal)    to tl1e detriment  
relations b ascd   as    th c G osp els, is  
unfruitful and     rcturn    to tl1e     
sta te  tl1e \vorld . 

Thc     tl1e Grand lnquisitor's      to  
sists precisely in th c fact tl1at tl1e Sa viour      
' tl1e  foundations  tl1e   consciencc' to thc 
freedom  th e N ew    sllbs titlltion  ' tl1e hard    
law' (tl1e Old T estament)   N ew T estamcnt (14,232). In   
\vords,  occurrcd    th e Old Testament I/ierarcl/ical 
division  humanity into   \VI1O   worthy  freedom  
those \vho          openly demonstrates his 
'correction'  Cl1rist 's grc a t dccd and   to  pre-Gospel 
situation when hc sta tes : 'people rcjoiccd th at th ey were again led 
like  herd' (14,234).   find s tl1C same    division  hllmanity 
into two     Raskolnikov's thcory (tl1e 'extraordinary 
p eople' and  th c re st),  in Shigailov 's    (the elite  and 
they, everyone else). Tl1e   ' an tl1il1'   as  
reslllt  these divisions has   esse ntial     its  

  analogllcs: to rcjcct God  qfler Christ's arri\/al in tl1e 
\vorld   in tl1c   the  Inqllisitor, to  \vith th e 
devil: 'We 11aven't   with Tl1ec [Cl1rist]   long time, but \vitl1 
I/im [the devil], (14,234)· 

It is interesting tl1at botl1 lib cralism  revolll- 
tionary       sllbscribe to tl1C idca  ' lcgal consciOllSnCSS'. 
This particlllar fcaturc    Broll/ers Karamazov is rcvcaled cvcn in 
thc most secmingly 'nc lltral' fragmcnts  tl1C tcxt. TI1Us, t l1C m in or 

    Miusov,  va in, Europcaniscd Ru ssian      \vho   
sonally kn c\v   and Bakunin and cspccially lovcd to 

    talk <. . .> abollt tl1C tlHec days  the February 
Revollltion in Paris in [orty eigl1t [1848]' , 'considc rc d it even his civic 
and cn ligl1tc nc d duty to initiate  law suit witl1 tl1e "clcricals" [with 
tl1C    (14,10- 11) . In  and Punisl/ment we find anothe r 
example. Pyotr  Luzl1in, th e bullying cxploite r and 
pompous    \vho bascly plants    no te  Sonya  
order to incriminate 11CI"    Raskolnikov, \ vants to   p ubl ic 
la\v   in Pet crsbllrg. For  long timc 11C has   busy   
various ac tions and law sllit s a nd tl1Cothcr day just won  important 

Categories qfLaw  Grace 

casc ' (6,32 ). At tl1Csame time tl1is    '(lccidc d immc(lia tcly  
11is arri\/al in Pct crsbu rg to find  \vhat \vas go ing  <. . .> and i[ 

   to ant icipate developmcnts and ingrati at e himscl[ \vith 
  YOllng gc ncration"', sincc   hcard, ' tl1at    cxistcd, 
csp ccially in Pct crsburg, some progrcssists, nillilists,    

   so     all-kl1ow il1g circ lcs, Wl10 dcspi scd 
   dCl1olll1ccd    (6,279,2 78).    \ve SllOUld 110t [orget 

  tl1C   himsel[, R askoll1ikov, is  la\v studc n t \VI1O    writtcl1 
 a rticle  \Vl1icll   atte mpts to   Icgal (altl1Ougl1 immoral) 

    (pmvo) to    to    <. . .>    
obstaclcs' , tlIat is, th e right   pcople to co m m it 
crim cs (6, 199).14 111 his vcrbal duel witl1 th e dctccti vc, Porfiry 

    tl1C   '1 speak il1  ar ticle abo ut the ir [tl1C 
cxccptiol1al pcople 's] rigl/t (p ravo) to   \vill   we ac tlla lly 
IJcgal1 witl1 tllC legal question)' (6,200)  em pllasis, 1.   H o\vcver, 
Raskoll1 ikov's motl1 er explica tcs al1oth eI" side  her SOI1'S la\v stlld ics 
il1 hcr ICttCl' to 11im: 

  <.. .>     days already 11as simply    in     feveI' 
and lIaS already    out  whole project  which   later 0 11  
tllCcoHeaguc and    tl1e partl1el'  Pyotr Petl'ovic!1 il1 11is legal business, 

 tl1c      studyil1g  tl1e   Caculty. (6,32-33) 
 sce th at legali sm , according to Dostoevsky, does 110t cOl1tra d ict 

   radicalism . Ho\vevcI" both cOl1 tra d ict th e idea   
il1sofar as tllCY  based 011    tl1at is, 011   Icgal 

   and cr itc ria . 
Tlle apocryphal tcxt,   Motller rif God's Descenl into   to 

\vhi cll 1  alllld cs il1 his conversa tion with Alyo sh a jl1st   
rcci til1g 11is Grand Il1qllisitor     occupics,  thc p oil1t  
vic\v  our    kcy placc il1     Karamazov. It is 

   Cll aIlCC that Ivan K aramazov twice rc[crs to Dal1t c il1 his 
  to 'T I1C Grand Inquisitor': 

  sec,  actiol1 takes place in tl1e sixteentl1    and tl1cn <. ..> it 
\vas quit e    in poetic  to bring    powcrs do\vl1 
to eartl1 . 1 do not spea k about Dant e. <.. .>     tl1ey also 

    copicd and even composed suc!1   yes, even as   back as 
the period  Tata l' rule.   is,  example,   littlc   

     tllCGr eek):  }vfotherqf God's Descent in/o Hell, witll sccnes 
  IJOldness       Dantc. (14,224-25) 

TlIis passagc lIas tlHee features wortllY  not c. First is tlle broad 
11istor ical, p ll ilosopll ical pcrspective skc tclIed  Iv al1: a lthollg ll tllC 
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action  'T he     ' ta kcs     il1 the sixtccnt!l 
 llis     is to Dal1te,  !ived il1 t!lC 

thirteenth and        
or igin  tlle '!itt!e    is specia!!y em pllasiscd   

  tlle      tlle Orthodox text is direct!y 
compared  lvan to t!lC Divine   hc insists 011  kil1d 

 equ iva!ence bet\veel1    creation and t!le      
   th c   \ vith       to 

    

 t!lC         cosmos, every    hierarc/zically 
receives \\'Ilat 11e 'dcscrve d'  li[c.       \vork is  
ex tre mely   a rtistic   it is, a t th e sa mc time,    
poeti c     th c m edicva! Catho!ic     
dogmati c   but  poeti c reflcction    CSC!la to!ogy. 16 BlIt 
in Dosto evsky,   to Dantc, t!lC     witl1 t!leir 
!lierarc!lY  tll e       Motller  God 'bcgs 
[01'  [01'     in !le!! <...>   distinction' , and    

 th e sain ts <.. .> to   [01'    [01'   
nation ' ('4,225).  ' [01' eve l'yol1c    discriminatiol1', whicll 
is based 011  essel1tia!!y    idca , is  sllpreme !y   
charac te ristic  thc Ru ssial1   me ntali ty,   it also  
a tes Dostocvsky's po cti cs. 

  a!so    tl1e     tll e '!ittle   \v!lich 
   tc!!s Alyosl1a a t  tim e  sp ir itlla! crisis  tIleir !ives. lt is 

abollt  'wicked     havin g died  !c[t  good decds 
behil1d   \vas seized  devi!s  t!lrown do\vn to   burning 
lak e    God te!!s llCl'    tllat i[      
good decd tl1C  did , S!lC   saved . Tlle Angcl rem cmbcrs 
tllat sIle   gavc           G od 
te!!s tIle   to takc tlle    if      out witIl it , 
sIle   paradisc. TII C     Iler tIlc ol1ion   sta r ts to 

   out   witll it .      scc this, tIley    
on to   so as   pu!!ed Ollt too. BlIt tl1e  kicks th em away 
wIlerellpon tlle   Sl1aps, and t!lC  remail1 s in   ' to t!lis 
day' ('4,319).    il1       is sinfll! tIlrollgIl al1d 

  a l1d is desel'vcclly punishcd   'devi!s' because, so  
speak,  tll c   tota!  facts'  llCI'       Sll e is     not 
becall sc sIle \vas 'wickcd', but becausc slle !eft    goo d 
deed beIlind    ' clev i!s' em body, in  exaggera ted   tllC 
idca  justicc: tlle    is ade q lla te to tll e    th at is, tlle 

Catego,-ies qf  and  

dcvi!s    into  co m p!etc    witll   
stOOd     justice: ' tllc dcvils seized      
tllC    !ak e ' .      tIle dramatis   tlli s 

        tll e   is t!lC    
   !ife is  crimc, tll e devils   tlle cxecutors  tlle 

  tIle    Al1gc! is t!le defencc   and God is tlle 
    tll C         is 

    to     GrusIlenka's    
\\,om a l1 's gui!t is      is not subject to d oubt 
01' di sputc.   God em bodies   not   tllcre-

   sp itc    !cgal        
'on ion '   good dced ) a nd  m ass ofwicked dccd s, th e    

 saved       tIle fact tllat   lifc slle 
  tIlc    !ak c ' . \"'I1a t is     but a t t!lC sa mc 

tim c very       is th at il1 tl1e   
   it is not   scries          w!liC!l is tIle 

   bllt 11cr   to      egoism   
Iler   herse!f   otIl el'   11er      

     (' tlley're     Ollt,     it 's 
        so, as  as sIle lltt ers tlli s, ' tllC 

     bccause tlle     'grab    bllt 
becallse th e    11erse!f pll slles tIlcm  NcvertIle!css, cve n 

  tlli s \vicked act  tllc      fcc!s p ity:  \vcp t 
a l1d   as ide' ('4,319). 

 D ostocvsky's pocti c cosmos, tll e image  t!lis '!itt!c    
    p!accs 011  equal    - as  

tia!!y   to     a l1d   !cga!   - bot ll tIle 
\ vicked    evc n   go od deed  th e most cxa !ted 

  TllllS,   says abo ut Ilersc!f: '1 myself  tlli s 
\vickcd  <. . .>   !lcrc 's \vIlat, Rakita, a!thollgll 1  
\vicked , still , 1 gavc     <.. .> All l   gave \vas just   !itt!e 

    wIlo!c !ifc ' (14,3 18-319). AlyosIla ,  ms   says  
  ''' \Vlla t IlavC1      <.. .> 1 ga ve    

   little   tllat's   t!lat 's     this,  11imsc!f 
  to   ('4,323) . Howevcr, CVC ll tl1is   !itt!e     

  to  OtIler,   D ostocvsky's   save tms   TIlus 
A!yoslla ,  a!most 'agains t  G od    says     

  ga vc 11im       SOll! j llSt    (14,317,318). 
All d   about AlyosIla 's       

 . . .  was tllc first   to take pity    t!le    tIlat's 
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what!' (14,323). Shortly thereafter, Alyosha hears in his dream vision 
his dead elder Zosima, now dwelling in Paradise, saying to him: 
"Vhy   surprised at  1 gave  onion, that's 'vvhy 1  here 
too. And   here only because they gave  onion, only   
little onion' (14,327). 

This  told  Grushenka is vitally connected with th e 
   Mother qf Cod's Descent into Hell; each demonstrates 

that in Dostoevsky's world the possibility  salvation even   
is allowed.  possibility follmvs  the absence, significant  
the Orthodox tradition,   intermediary dimension between  
and Paradise, i.e . the absence  Purgatory.17 'If   her [th e 
sinner] out  tl1e lake, then let her go to paradise' (14,319).  
course, the possibility Dostoevsky allows   instantaneous transition 

 the 'lake'   directly to paradise also 11as    
subtext  meaning. 

Let us observe here tl1at Yuri Lotman, wl1ilst convincingly j uxta-
posing   model  Russian culture 'vvith  West European 
ternary system, omitted only  but in  view the most im por-
tant, point wmcl1 gives rise to tms profound typological difference 
between two images  the world, namely, tl1e significant absence  
the idea  Purgatory in Orthodox cu lture.18 Although    and 

  Uspensky's  ar ticle makes      between tl1e 
Catl10lic    three sacral realms   tl1e grave   th e 
O rt l1odox idea  two, tms  is characterised as merely  

  particular examples  Russian  as just   
'particular case, .19 Tms 'particular case' disappears (as   

  tl1e book later   Lotman. However, it is 
precisely  tms distinction tl1at   detect tlIe most  
arcl1etypal source  subsequent  cultural   

  Purgatory, consequently, sl1arply  togetl1er the 
opposite sacral spl1eres      Thus,  Dostoevsky we 
find tl1e possibility allo'vved  every cl1aracter   instantaneous 

  the realm  sin to tl1e realm  holiness  back. For 
example,  wismng at first to 'swallow  Alyosl1a, in tlIe 

 'saves'     the   altl1ougl1 
  to 'save' Dmitry  court,   D ostoevsky's 

famous and frequent use   tlIe word  is  artistic 
  tms specifically Orthodox spiritual  is, 1 

suggest, tl1e    the     tl1ese 
particular features  Dostoevsky's poetics. 

Wc   'rebellion' (bunt)    wl10 lIad doubted 
Proviclence after ms elder's corpse emitted  odour  corruption', 
,vl1icl1 cu lminates,  in l1is being  to  mystical  

   Galilee' .20 And then, spiritually transformed, ms soul is 
also  to       

It ' Vil S as if the threads   those numerous wor1ds  God  
together at   his sou!  it was   'as it    
\\·ith   wor!ds'.   to forgive      
to ask     hims e!f, but      

   and   others   too ', -     his 
sou!. But  each   felt clearly  almost  sometl1ing 
as     as this  vault descend into Ilis soul <...> 
'Som cone visited  soul  that hour', - he used to say a[terwards with  

  [aith in his words. . .'  emphasis, 1.   (14,3'28) 

T lIus,  Book 7, the hero first experiences the  
  ms way to Grushenka's,  tl1en, after  vigil  

Zosima's  ms soul 'trembles'  tl1e mystical    
sensation  tl1e    the world, when the invisible 
' threads'    the 'stars' , the 'fiowers in the fiowerbeds',  
the   cupolas  the cathedral' (14,328).21 The hero's 'soul  

 ecstasy' becomes the   'vvllere,  tl1e author's will, tl1e 
'ileavenly cupola' (tl1e   Dostoevsky's paragraph)  the 
'ea rt l1 ' (the end  the paragraph) merge   (14,328). 

 the other  tl1ere is  implicit lexical  
between the most repulsive and the most exalted clIaracters. Smer-
dyakov ('vvhose surname derives  smerdet', 'to stink') and tl1e elder 
Zosima converge,  if  in th e   stinking: 
Zosima 's body unexpectedly  (smerdit) after ms deatll, just as 
Smcrdyakov's soul does in life. However, the latter's birtl1   
'ilo ly fool' (iurodivaia) ,  it seemed everyone even loved', is also 

   (14,90). The images  the saintly Zosima and the  
ho ly  correspond  the limits   system. Fyodor 
Pavlovich Karamazov, 11aving fathered Smerdyakov,  into 
tms system  as  holy fool , but as  'buffoon' , and thus becomes 
tlle cause of its fiuctuation .22 

 Smerdyakov's handing over of the tl1ree thousand roubles  
I"an,   observe not only    wmch fiickers th e 
Gospel invariant of the return of tlle silver  ]udas, but other 
COIl11otations wmch give evidence of the multi-faceted  of 
Smel'dyakov as well.  in 11im tlIere is displayed the sharp 
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  t\VO oppositc      
  axi o!ogy; and   too -   to !lis sui cidc - is  

    wllcr c t!le 'dcvi! stl'ugg!cs \vitll G od ' .     
  th at in t!lC   \vit!l     

t!lC   t!lc !iving God: 'Wit!1Out  dOl1bt,  is   tll is 
     t!lC two  us. ''''110 is      is   

\Vl1O is tl1 c      - sa ic!     fright, ql1ick!y 
!ooking   tl1c   t!lc   [t!lC ' thi rd'     
1van is,    t!le devi!, 1.     tllil'd   - is     

(15,60). 
         tllC book 

l saac t!ze !iYrian (w!licll    l1ad possibly        
11is dcat!l ) is    tllC         f1uctuation \vl1icl1 

   th c      tllc      sou!. 
  ' took  t!lc tablc tl1e tl1ick ycllow book, tllC   

   t!lcrc <...> and presscd t!lc  do\vn \vitll it  cmp hasis, 
1.    tit!c  tl1c bo ok \vas:   Homilies rif     Isaac 
t!ze !iYl·ian.    tllc tit!c     (15,61) .      
t!le   tllc       as tlle tit!c   book, but as tllC 

  itsc!f:   1saac tllC    th c    
   !aid it23 asidc ' (15,67) . Let us   1van's   

supposition, \VllCn,   to Smcrdyakov   says: 'So no\v   
  to bc!icvc in God,     t!lC   (15,67). 

 Sm crdyakov's     t!lC   tcstifies not to 11is 
       fait!l  God, but to hi s !ack 01" I"aitll in    

a tllcistic   This is yc t    01" t!lC      
t!lCsystc m     most vividly   tl1is clla ractc r. 

 tllC limits  t!lc tllCffiC 1     t!le \vay  \Vllic!l 
D ostocvsky's    tllC     
01" t!le cult 01"   deed s (\v!Ia t    dccd s?' , says Zosim a)   
tllC    01" t!lC soul is    (14,327). 1n Dosto cvsky's 

   \vorld,   bot!l     
  possibl c,        register0 1' !ong !ist rifdeeds   

th e             
receive it. 

 D ostocvsky   discovcr      gui!t   
       t!lc    TII Cmis: ' t!lc    

says th c           Bml!zers Karamazov, 'does   
cxist       (kara) , but also   t!lC   tllC 

  Lct      t!lC!cttcl"  t!le    wc 

Calegories rif Law   

  tl1 c spir it   tl1 c   t!lc sa!va tion  tl1c      
01" t!lC   (15,173).    t!lis is   dcscription   real 

    but  positcd ideal    bascd  tllC fact t!Iat 
      still    (14,60).   guilt and pUllish-

   virtually   out  th c   '!cgal space ' . So , in Crime 
alld   So nya urgcs  

 riglll    tIIis     stand  tllc    do\vn , first kiss 
tllC    whicll   dcfiled, an d tllell   do\vn to thc \VllOlc \vorld 

  not legal officia ls, 1.       and say to      
'1 killcd!'        ofla\v] will    YOll life      

   t!IC grace potentially confcrred      as 
opposed to       'Acccpt      and 

  \vitll it, t!lat's w!lat   Ilave to do' (6,323). 
  t!le invcstigatol"       IIas    distrllSt  
    !im its,  tlle !ctter  t!lC !aw,     Icga!   

    attcmpts to  t!lC intcITogation 01"   
     and a!most   co nversation:  so g!ad that 
       10 l1S . . . 1 rcccivc   likc  gl1cst ' (6,257) . 'W!ly 
  also recent!y    to  as       kno w, this litt!e 

    siI" <. . .> Ycs, wl1y follo\v fOI'm ! Form ,   in 
 cascs is nonscllSc,   sometimes it is   acl\ralltageous j ust 

to     la!k' (6,260). T hus,   tlIc   \v!lo is 
obligcd   to !l is   dl1ty to adhcrc to !egal 

   dec!arcs t!lc il"       t!l is case 
  Petrovicll 'S dc via tion  Icga!   is    and Raskol-

  it.   is       gracc, 
a!t!1Otlgh it do es rcvca! th e   Icga! !imits   As he 

    to      

after   tlle   casc sir, tlle case  \Vllicll aHlega l forms  fllles   
(Ic\'iscd     Wllicll tllCY   calcllla tcd        does 
\lot cxist at    beca llse    case,  at Icast,  exa mplc,   as 

  as it      at    illto  qllite particlllar case, sir; 
yes, a lld sometimes into   WlliclI is abso llJtcly     al1ytllil1g tl1at llas 
11apPclled     (6,261) 

  ill his       'reality' , t!lC    
Il imsc!f opposes t!le dcacl    of ru! cs   dO\Vll in '!ittle 
law   and th e    !ife \VhiC!l    accommodatcd in 
Ihcsc     !cgal   lt is m uch    H..askol-
nikov, as    StudCllt, to figll t with   precisc!y     
lcgal fic!d: 'Arrest      bl1t l)c so good as to usc    
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procedure' (6,269). Whereas  Porfiry Petrovich,  tl1e contrary, it 
is  important to move away  strict procedures into tl1e 
realm  the suspect's conscience: 'Oon't  worry about the  

 - interrupted Porfiry - <. ..> 1 invited   old   
informally, completely in  friendly fashion' (6,269). Raskolnikov's 
torment and guilt  not   means  reduced to tl1e legal 

  course  illegal    committed; of course, tl1e 
letter of tl1e  has  broken   spilt, \vell, take  l1ead 

 tl1e letter of tl1e law -   el1ougbl' (6,417). 
From tl1e viewpoint  the  consciousness, the primary 

guilt  Raskolnikov does not  in tl1e fact   committed  
murder, i.e . tl1at  committed  legal crime. His true guilt lies in th e 
fact tl1at   forfeited Grace, that   fallen out of the 

 unity  people and set l1imself agail1st otl1er people, self-
\vilfully trying to define tl1e 'value'  ms and others' lives.  legal 
crime is only   tl1e consequences of this guilt. Moreover, tms 
cOl1sequence (i.e. tl1e destruction  legal space)    not take 
place. Dmitry Karamazov,  the juridical point of vie\v is not  
criminal who has transgressed tl1e bounds  legal norms: tl1at is wl1y 
Book 12 l1as the title 'A]udicial  Ival1 also does not abandol1 
tl1e boundaries of legal space  However, just as in tl1e case of 
Raskolnikov, Oostoevsky applies anotl1er measure to these heroes -
the presence  absence of Grace. 

Tl1erefore it is 110t surprising that, in O ostoevsky's world, rational 
calculation - the calculating   possible advantage  acts 
formed - is sometimes  synonym  baseness. For example, 
cerning tl1e   received  Katerina Ivanovl1a, Omitry 
Karamazov anl10unces to tl1e surprise of otl1ers: '1 set it  of 
Katerina's  aside out of baseness, t/zat  out of calculation' 

 empl1asis, 1.  (14,443). TI1Us, calculatiol1 and baseness   
single semantic series. 

It is necessary to note tl1e problematical character  blaming the 
Other. In  of ms sermons, Zosima asks:    tl1e judge of 
one's fellow creatures? <.. .> For <...> tms judge <. ..> is just such 

 criminal as tl1e  standing   and 11e 11imself is, 
perl1aps, most guilty of all  the crime of tlle  stal1ding before 
11im' (14,291). Indeed, Zosima's key teacmng is  succinct expression 
of tms idea: 'every person is guilty before everyone and everytl1ing' 
(14,275). Tms is to say tl1at in Dostoevsky's artistic world, the idea of 

 (sobornoz) guilt and  salvation dominates.  most 

Categories rifLaw and  

irnportant definition  Alyosl1a Karamazov is:  did   to 
  judge  people,  would not \vant to take judgment   

al1d 110t   would  condemn' (14,18). 
From tl1e impossibility of judging the  follo\vs another 

   feature  Oostoevsky's poetics: tl1e  nature 
of tlle .ftnalisation of tl1e   Lise Khokblakova  to 
Alyoslla 's prediction that  \vill eventually take tl1e  

   to help  \vitl1 tl1e  'isl1't  contempt  
  <. . .>  tl1e fact tl1at we   ms soul ', sl1e is 

       to pass a.ftnaljudgment   person (14,197). 
Alyosl1a 's  '.,ve ourselves  the same as  <...>  is 
tlle same as  is'     wl1icl1   

  as tl1e   in tl1e    
  that  has killed ms  old   

     rusl1es  to  to see   
the la\v catcl1es  \vitl1   tl1e way,  asks tl1e simple 
coacl1man  is  l1im    'will end  in  01' 
not' (14,372).   reply: 'tl1e Son of God <...> went 
do\vn  tl1e cross directly into     tl1e sinners wl10 

  in   and   'If 1  God, 1 
\vould   people' (14,397)  mgbly   Oos-
toevsky's cosmos. Oostoevsky's  is    orientation 

    and not  tl1e   legal justice 
il1 so  as, to cite Zos ima's  ' tl1 ere is 110t  sin   

    all the  tl1at the  would 110t  to the  
  <. ..> Could   SUCl1   wmcl1 would exceed God's 

love?' (14,292). T hus, Ivan    to Alyosha 
tlle  of  pampblet    translation about 110W  

  <...> they executed   evildoer and murderer 
named  <. . .> \v110 had  al1d  to the 

  faith rigl1t before tl1e scaffold' (14,218) .  story of 
Richard is projected onto the Gospel subject  the prodigal son 
(Luke 15: 11 -32). Ho\vever, 'pl1ilantl1ropic and pious Geneva ' does 
not forgive the  of its  prodigal SOI1 but,  tl1e contrary, 
leads Richard,  wl10m  descel1ded  onto tl1e legal, 

  plane (14,218).  prodigal son Ricl1ard is  - in 
     with legal criteria - just becallse  is prodigal; because 

  broke the juridical   tl1e Law before ms  'but 
  have sl1ed blood  must die' (14,219), 'And so, - says  

ironically, - brotl1er Richard was dragged  to the scaffold, placed 
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 tlle guillotine and his 11ead ,vas  cho pped  [in [act 
according to legal norms, 1.   because   him grace 
desce nded' (14,219). This  and exact     tlle law, 

  to Dostoevsky, is,  course, abso lute ly devo id  grace 
    tlle      love [01' 
  

 late Dostoevsky, the        right s, 
    tlle   of tlle soul, is     

      advicc to Dmitry Karam azov 'you'd <. . .> 
do better to worry about extending man's civil   01' at least 
about no t lett ing tlle price of beef go   is not   placed  
the author    com ic    (15,32). This is   
vector  the Russian        tlle  

  of  'legal space'        in Grace is  
typical lItopia, it is thc   practical   of tlle 
pos itive   tlle very roots of   culture 
and its system of values as    tl1e   - to use  

        -  imposed     that is,  
    abollt       'j ust', 'correct' 

  1 emphasise that it is    of   legal 
cr iteria [01' the       cultur c, but  
tl1c    for  complete    tll e nu cleus    

      O rthodox spiritllality, [01'    it witl1 
ideas   devised in  complctely    historical 
context       otl1er models of civilisation . l t is   
sur prising, there[ore , that  carrying ou t      

  to tl1e Orthodox values of   society, precisely  destrllc-
tive    constructive    prevailed . ' Vhen 
the po litical, ideological   social ideas          

 outs ide, collided witll tl1e Russian cltltural     they 
were  adapted to its    btlt,  tlle   the 

  cultural model itsel[was  as irrationa l, as   
  of  low order. 

 D ostoevsky's artistic cosmos, tllere is      
 freedom relating to tl1e   of rigl1t   to the sphere  

tl1e spirit .  the elder Zosima's \vords: 
the world says:  lJave needs, therefore satisfy them, [01'   lJave the 
same rights as the nobIest and richest   Do not  afraic\ to satisfy 
them, but even increase them' - this is the   teaclling  tlJe \vor\d. 
And in this tlJey see freedom. (14,284) 

Categories rifLaw and  

    to tlle logic   \vorld witl10ut Grace,  is 
thc  of     tl1e  of  formal Guridical) 
equality  the    rigl1t. Ho,vever, this is far  being 
tllC      freedom. l t is    tllat 

osima speaks about 't lleir  (14,284). FoI' example,  771e 
Devils tlle caut ious   (tl1e 'great 'Nl'iter ' 'VllO is  parody  

    attempts to  out  the  
   Rltssia ,vill   so    get out  tlle 

   good time.  is  dOltbt tllat freedom of travel 
l'elates to tlle   tlle legal freedoms   However,  

           
tlle catastrophic  in tlle  takes this legal rigl1t of 

  as  despicable escape    ship (Russia). 
A[tcI'  him, Pyotr Stepanovicl1 tll inks to 11imself:  get 
Oltt  tl1e sllip in time , rat!' , an d tllen cllaracteI'ises him as 'jltst  

    SltCll      us!' (10,289).  this  
   ' rigllt to disllOnesty'   above  [I'eedom 

 CIHistian     [reedom [rom God and His Grace as tlle 
chief' ' right of   (10,288). H o\vever,  771e Brot!lers Karamazov, 
Zosil11a already   the possible result   free dom  
Gr ace  spiI'it for  juridical freedom of rigl1t:    they are 

   just ordeI', but,   rejected CIHist, tlley will   
  the world  blood' (14,288). Russian history -  not 

only Russian histo ry - l1as proven the lttter valid ity of this prognosis 
 Dostoevsky. 

TI'aJlslated  Diane Oenning T llOffipson 

NOTES 

1  Whereas both   and ;:;akon  'Iaw' as defined   
     law, legal acts, codes, statutes),   ;:;akon is 

tlsed to   Iaw beyond human control 0 1'   as in 'God's    
01' the 'Ia\vs     AdditionaIIy,    ;:;akon, means 'riglJ t', as 

 the vote, civill'ights,  so   Thtls,   relates exclusively to tlle 
secular sphere, wllereas ;:;akon comprises the seculax' (legaI,    

  tlJe religious. HistoricaIIy,   lJas sources in Roman  whereas 
;:;akon and Blagodat' (Grace)   bibIica\ origil1: the Law dominates in 
the Old    and   the New Testament. (Tral1sIator's 

  
2  For  EnglislJ    Hilariol1 's Sermon , see Nledieval Russia's 

Epics, Cllronicles alld Tales, ed. Serge   (New   
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78-81 . For  analysis  Hilarion's text, see J.    and  Stokes, 
Early Russian Literature   [974), 41- 60, and Ludo lf  Die 

 des Metropoliten l/arion (Forum Slavicum,  37)  1971). 
3 See N. N. Rozov, 'Sil1odal'nyi spisok    - russkogo 

pisatelia  v.', Slavia, 32 (Praguc,   147-48;  N. Uz hankov, 
'Kogda i gde bylo    Slovo  Zakone i     

 russkoi literatllly. Sbornik, 7, chast' 1 (Moscow, 1994), 102. 
4   Slovo  Zakone i  (Moscow, 1994), 29.  
5    ibid., 31, 33·  
6   ibid., 3[.  
7 V N. Toporov, Svia9'e i sviatost' v rUJskoi dukllO vnoi kul'ture, vol. 1    

1995), 264- 66. 
8 FenneII, ibid. , 59 an d Scrge Zenkovsky, ibid.,78-79. 
9 Nikolai Afanasicv, 'V last' liubvi:    prava i blagodati', TrudJ' 

Pravoslavnogo Bogoslovskogo Instituta v  [4 (Paris, 1971), 13-15. 
10     Vysheslavtscv, Etikapreobra;;.hennogo erosa (Moscow, 1994), 34. 
II  Vysheslavtsev, ibid., 17 
12  Vysheslavtsev, ibid., 26-28. 
13  Vysheslavtsev, ibid. ,   
14  1 thank Diane Oenning  for        this 

point . 
15 T he  literal  is  f1isitation qf the Motller qf God among the 

    Bogoroditsy  mukam) \Nllere     to the 
   sufferil1gs. (Translator 's   

16  This is prceisely ho\\' it  been reeeivcd   rcaders iIl Russia -
not only in Dostocvsky's    il1 the tweIltiet ll cent ury as weII, 
when, for    tllC    saw    110t so   as  poet 
proper, but as     life. See  Szilard   Peter   
'Dantov kod russkogo     Studia Slavica Hungmica, 35 (Buda-
pest, 1989),61 -95. 

17   the esseIltial il1fluenee  this peculiar ity  OrtllOdox    
the poeties  tlle      Russian   see: 1.  
Esau lov, Kategon·ia sobomosti v russkoiliterature (Petrozavodsk, 1995). 

18 Iu .    Kul'tura i v;;.!)'v (Mosco\\', 1992),257-70. 
19   Uspel1skii aIld Iu.    'Rol' dual'Ilykll   v    

russkoi kul'tury do kOl1tsa  veka' , I;;.branny e trudJ\ 1 (Moseow, 1996), 
339· 

20  Mo chul'skii, Dostoevskii: Zlli;;.n' i tvorcllestvo   1980;  printed 
1947), 518. 

21 For    ["eadiIlg  tllis passage, sce Diane OenIlil1g  
 Brothers Karama;;.ov and tlle Poetics qf   1991), 

300-03· 
22  FoI"   detailcd diseussiol1, sce 1.  Esaulov, 'Iurodstvo i sllutovstvo 

v russkoi literature: Nekotoryc l1abliudel1iia' , Literaturnoe obo;;;renie, 3 
(1998), 108- 12. 

Categories qf Law and     

23      is lost in EI1g1is1l translation hcr c. Instead  using 
 (it) to designate the book , Dostocvsky uscd ego \vhiell, given tllc 

alJsel1ce    referent, has to      
dyakov 'laid  [Isaac] aside'.     

24       Estetika slovesnogo   (Moscow, 1979),79,319· 
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